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Part V

Forces for Change: Domestic and Foreign

While China was foolishly pursuing the chaos and turmoil of the Cultural Revolution (1966‑76), the Four Sill all Dragons emerged in East Asia. After years of hard work and sacrifice and sound economic policies, Taiwan, Hong Kong, Singapore, and South Korea jumped onto the world stage as new economic dynamos.

In accounting for this extraordinary development, various international experts and scholars have pondered and debated their secrets of success. How do these countries mobilize resources arid manpower 1o transform their societies and economics? The answers to these questions are di​verse and varied, but all who have examined the issue agree on one thing, namely, the extraordinary combination of Capitalism arid Confucianism.  That is, here are societies that have exploited the advantageous opportunity offered by the emerging global economy--something not seen for over a millenniums while they have relied on their bedrock of traditional Confucian values to coordinate relationships among people and resources, all within the confines of a market economy with its intense competition.  In this way, they have precipitated rapid economic growth and development in a manner different from the experience of most Western nations and economies.

Not to be denied, of course, are the influences of historical events that promoted and advanced the development of these four small countries. Specifically, all reaped various beliefs that came from sitting on the front line of the Cold War wherein their domestic economies were stimu​lated in the initial stages of growth by huge American investments, espe​cially during the wars in Korea (1951-53) and Vietnam (1965-73). So, too, did these economies benefit from the growth of the global economy that followed the installation of American hegemony in the international arena after World War II, which came with the creation of the General Agreement on Tariffs and Trade (GATT) and other relevant organizations such as the International Monetary Fund (IMF).

Now, forty years after these four societies began their meteoric eco​nomic surge, to many people's surprise and perhaps consternation, we see on the economic horizon a truly gigantic red dragon, one a dozen times the size of the Four Small Dragons combined. After years of pur​suing self-destructive policies under the Maoist system, it is also rising to a place of great economic prominence and influence, spurring interna​tional experts and scholars to ponder the same issues and controversies. Why? What explains the extraordinary mobilizing power of this red gi​ant? Here is a dragon with very complex structures, at one and file same time an old society with many ailments and maladies but also one possessing considerable experience and many great expectations. It is well-known that China confronts enormous difficulties and that its path to wealth and power will be difficult and arduous. Indeed, from the get go of its economic reform in the late 1970s, China confronted all types and sizes of problems and ailments inherited from the past or newly formed. There were many complications, but it was also quickly discovered that this society possessed various domestic "legacies" and "assistance" brought in from abroad that would spur it forward.

At one and the same tithe, the private economy in China has all the characteristics of senility and youth. The former is most apparent in the residual influences embedded in the thick mud--some would say slime---of our traditional culture that has piled up generation after generation after generation. The latter has been born out of the intense cultural clash between Eastern and Western values that has occurred in China through out this century, assimilating into the "rich soil" (though some would say "filth") of a cultural stew combining the two civilizations. Ours is a society akin to a one-thousand-year-old tree destroyed by a sudden forest fire and that almost immediately is revitalized by its sudden exposure to bright sun and rich soil. Though still plagued by the effects of burrowing animals and parasitical insects, the old tree is reborn and assumes unprecedented vitality in the forest left virgin by the cleansing fire.

In this, the last part of Chinese Renaissance, we shall examine in detail the impact of multiple cultures--domestic and foreign--on the growth and development of the private economy in China. At the same time, we shall reveal the twists and turns that remain during the monu​mental transition that is occurring in the economic system and society of China.

Chapter 22
A Nation in Love with Money
Is there ally nation in the world like the People's Republic of China, which contains so many contradictions and dissimilarities? Indeed, may we say that this China can even be considered a nation in the conventional sense of the term? Or, is it just a hodgepodge of clans, regions, and linguistic cultures For which "nation" is a largely irrelevant term?

Where, I ask, is there such a country in which at one and the stone time people hale money and yet pursue it so intensely? We Chinese scorn money to death and love and admire it all in the stone breath. In our midst are the highly cultivated "scholars" (shi) and "superior men" (junzi) who excel at adding a moral and theoretical shine to making a buck, glorifying money while suggesting it is a bit beneath them to pursue matters solely for eco​nomic reasons. Then there are the "mean people" (xiaoren) who are also born of this nation and think nothing of wiping away all pretense in the pursuit of wealth with a vengeful greed. While other nations and peoples may be no less driven to garner wealth, we Chinese certainly can compete with the best of them when it comes to pursuing the almighty yuan.

Indeed, I dare say that the concept of "money" permeates every nook and cranny of Chinese society. Although we all know that money is not the same thing as capital and that, indeed, money is not necessarily always earned from capital, we Chinese like nothing better than to see the profits yielded by capital fall right into our laps. In this sense, our whole attitude toward capital is determined by how much profit it will yield in the shortest possible time period.

A Most Provocative Number--8888

I dare anyone to find a culture on this earth that loves and cultivates money the way we Chinese do. Where else do people greet each other during their most respected holiday with a phrase like gongxifacai? We all know that the Jewish people enjoy the benefits of wealth, but would they ever say anything like "may you make a fortune" when celebrating their heritage as a nation and people? And where is there a place that makes a "god of fortune" (caishen ye) its most revered and reverent deity with altars in every village and household? Indeed, can we forget that this divine figure of fortune is not just one, but five, that is, the "five gods of wealth" (wulu caishen). Is it not true that what every Chinese desires most is to have a life filled by the three shining stars of "happiness," "fortune," and "longev​ity?'' And that of the three, the most prized and sought after is none other than "fortune," the star that shines brightest in all our hearts? Recall the traditional Chinese New Year paintings inscribed with the Chinese charac​ters we all learned by heart: "pursue wealth and treasure" (zhaocaijinbao), "prosper by becoming wealthy and by adding members to the family" (facai tianding), and "may you come upon gold and silver mountains" (jinshan, yinshah), and so on, and so forth.

The fact is that the average Chinese person loves money with a pas​sion. Take religion, for example. Though it is said that religious beliefs in our nation derive from deeply felt spiritual needs, they are, in fact, nothing more than the higher pursuit of material benefits in this life and the next! How else could we explain the funeral practice of burning fake money after the death of a relative? Recall the many proverbs and say​ings in the Chinese language that describe the almighty allure and social power anointed by money: "For the rich spirits and demons grind the grain," "Ten thousand disasters disappear for the wealthy," "If you have money, officials will carry your shoes," and so on. The well-known phrase that says "Ridicule poverty but not prostitution" reflects the so​cial value accorded money over thousands of years of Chinese history. We Chinese see nothing wrong with prostitutes, but, above ail, don't be poor!

In the same way, the Chinese believe that numbers symbolize oppor​tunity and that certain numbers can also produce fortunes. For instance, because the number "8" (ba) rhymes with the character "fa" meaning to make a fortune, this figure is the most admired in our culture---our 7-11. Any product or label with the number "8," for instance an auto​mobile license, door number, certificate card, or telephone number, is considered very auspicious in bringing its owner a fortune. In the real estate business, just offer any Chinese buyer a house, store, or building with the figure "8," or "88," "888," or "8888," and the deal will quickly consummate, no questions asked, sight unseen, and at a very high price. And why not? "Eight" means that fortune will befall the owner, sooner or later.

Consider this story taken from a recent report in a Chinese newspaper concerning a cellular phone auction. When file phone number "8888" came up for bid, people fell over one another in their offerings, jacking up the price to astronomical levels, just so they could get that auspicious number. In the end, the willing bid was from a big-time entrepreneur who laid out top dollar just to get that number. And lest we think this is some kind of big secret among we Chinese, consider that the American telephone giant AT&T made a direct appeal to this mentality in their Chinese operations. After their toll free number 1-88 was fully subscribed, they opened up a 1-888 line in China, knowing that people would jump at the chance to get the number. This was blatantly evident in AT&T's advertisement, where the 888 number was superimposed on an image of the god of fortune and we fell for it in droves land-office business. For any Chinese person, the opportunity to drive a car with an 888 license number, live in a house with 8888 as a door number, or own a cellular phone with an 8888 number is to be in heaven.

Of course, it is well-known here and throughout the world that Chi​nese people are innately equipped with a capacity for doing business. We are, as the British used to say, a "commercial race" with the hot blood of making money flowing through our veins. Recall the story of (overseas Chinese who many years ago moved to Indonesia to pursue wealth and fortune. In their eyes, the locals were lazy and stupid, while the Indonesians considered these Chinese immigrants equally lacking in brain power. And just why was this the case? At high noon, the Chinese could be seen moving goods about under the hot sun, while their Indone​sian counterparts were content to snooze under a tree. The Chinese thought the Indonesians were indolent and lazy: How could they forego any opportunity to make money by wasting their time taking a nap? The Indonesians believed the Chinese were simply dumb: In such hot and stifling weather how could they not relax and conserve their energy? Yet, the fact is that making money at all costs combined with quick-mindedness has enabled the overseas Chinese to control 60-70 percent of the economic lifeline in Southeast Asian countries such as Indonesia, along with Thailand, the Philippines, and Malaysia.

Elsewhere, however, the question arises as to why overseas Chinese, living in the more developed countries of Europe, America, and Japan, are unable to break into the main circle of these advanced industrial econo​mies? In other words, why is the apparent economic success of the Chinese in backward countries not replicated in the more advanced nations? In order to arrive at an explanation of this contradictory phenomenon, we must consider the ways in which the Chinese go about making their fortunes. In the initial stage, Chinese people follow three distinct principles in their approach to making their fortunes, which, I think, explains their varying degrees of success in these different societies:

Principle 1: In the beginning, engage in the most primitive form of capital accumulation by exploiting cheap labor, tolerating a bad work envi​ronment, using old and unsafe equipment, offering little or no labor and welfare protection, working extremely long hours, and paying their workers meager salaries. Common in backward countries where such methods call yield high rates of capital accumulation, in the developed countries of the West and Japan such practices keep the overseas Chinese at the economic margins.

Principle 2: At the same time, take advantage of the relevant country's unsound system of controlling and regulating corruption, and exploit lax rules and regulations by freely engaging in illegal profiteering and even embezzlement. In this way, profits and capital can be accumulated at a rapid rate. Yet, here again, such methods simply do not work in the developed world, where attempts at corruption and illegality can lead to business failure and even imprisonment.

Principle 3: Pursue profits solely in the short-term. Make a quick buck with little or no concern for individual or collective morality and by ignor​ing ally sense of social responsibility or obligation. Many arc the overseas Chinese who live in a society and show not the slightest interest in returning benefits to their newly found homeland as their only concern is with building tip a wad of cash.

The Chinese are known for their constant pursuit of "wealth and honors" (fugui), but we know that many of our countrymen do it in a dishonor​able and venal way. For this reason it is often the case that overseas Chinese end up attracting considerable batted and resentment in foreign lands as their great wealth is not matched by any commitment to the society. Confrontations between locals and the overseas Chinese com​munity are very common in East and Southeast Asia and will continue as long as we Chinese tend to behave in ail uncouth fashion.

Consider the overseas Chinese community in Manila, the capital city of the Philippines. Unconcerned with their image in the eyes of the locals, the Chinese community built a "Fidelity Temple" with huge gates that were only opened during the "Sweeping the Graves" festival in April, while oil ordinary days the place was shut tight. Here in these palatial surroundings the overseas Chinese buried their dead, while millions of local Filipinos lived in the surrounding neighborhoods in shabby huts. Many predicted that such insularity and hubris oil the part of the Chinese community would sooner or later produce resentment and a desire for revenge. And, indeed, we see that in the Philippines, kidnapping, extor​tion, and violence directed at Chinese have become a very hot business. According to the New York Times (March 17, 1996), in the past three years, 665 people, mostly Chinese, were kidnapped in the Philippines, and 31 were killed, while the total ransom paid out by the families of the victims was over $11 million. And these, remember, are the incidents that have been reported, while in many cases the families feared the police officials were in cahoots with the bandits and so paid the ransom without ever reporting the offense to the authorities. The situation is now so bad that almost every Chinese fancily in the country has established a separate sav​ings account just to pay for the ransom they know will inevitably be de​manded when one of their unsuspecting members is picked up and held with a gun at his head. And no one is safe. Take the case of the son of a military intelligence officer from Taiwan stationed in the Philippines: Kid​napped by local desperadoes, the poor kid was saved only when his father---no rich man--managed to scrounge together one million in local currency to get his son back alive.

Unfortunately, the behavior of the Chinese has not been altered one iota by these experiences and, indeed, it is replicated throughout the world wherever Chinese reside with their eye on one thing: making money. And the same is true with Chinese in Taiwan, Hong Kong, and mainland China, where making money seems to be the one and only concern of our brethren.

All Six Circles Love Money

Throughout Chinese history, both imperial and modem, our society has consisted of six separate but mutually dependent cultural circles that, over the centuries, have established the complex structures of our social and economic life. Even today after forty years of Communism and the impact of industrialization, relationships in China are still shaped by these six circles, albeit in a somewhat mutated form. They are:

--The Circle of the Imperial Family and Kinsmen: the imperial family centered around the emperor and his many consanguineous relations;

----The Circle of Literati and Officialdom: the entire bureaucratic class, consisting of the literati as the primary part;

--The Circle of Local Gentry: local forces made up of strongmen, land​lords, and rich merchants;

--The Circle of Religious Groups: religious forces centered around Daoists, Buddhists, and the numerous folk religions; ---The Circle of Vagabonds, Sinister Gangs, and Rebel Organizations: a social force centered around secret societies and traditional social rebel organizations;

--The Circle of the Populace: commoners composed of peasants, handi​craft workers, small businessmen, freelancers, and the like.

Though historically they have assumed different forms, the first three circles always brag about their "benevolence and morality" and "stress on kindness at the expense of profits," when, in reality, they avariciously seek to accumulate wealth and make money.

Consider the long line of emperors from the various dynasties who referred to themselves as the "true sons of Heaven and representatives of the common people," while claiming suzerainty of "everything under heaven." Having "taken over the world with swords and spears, [they] gained control over the world of money and beautiful women." Some of the relatively better sort among our imperial line did pay some slight attention to the needs of production so that the commoners could make a living. But the majority of this crowd were either very dumb or tyranni​cal, or both, sucking the last drop of blood and oil from the masses just so they could lead their luxurious lives.

Recall the first emperor, Qin Shihuang, who built the magnificently luxurious Erfang Palace, which, it is said, spanned a hundred Ii, along with the world-renowned terra-cotta warriors--all at the expense of the economy and society. Then there was emperor Han Wudi--the creator of the long-lasting and historically renowned Han dynasty--who is said to have retained "8,000 beautiful women for his enjoyment." Throughout 2,000 years of Chinese history, this circle of the imperial family and its innumerable kinsmen constituted the ruling center of Chinese society from which all sorts of measures were employed to accumulate wealth, whether by exacting taxes or resorting to other even more corrupt means.

The second circle consists of the literati and officialdom who through​out the same period in Chinese history were the bureaucratic core of imperial rule, surrounding the emperor and carrying out the will of the feudal dynasties. In recruiting individuals into this system, the Chinese emperors employed the well-known Imperial Examination System, which was very successful in expanding the class basis of their/ruling system. To its credit, the examination system did not consider the family back​ground of applicants and, thus, it has been duly recorded by historians that this recruitment system was vastly superior to the aristocratic sys​tem practiced in the West during the Middle Ages. Commoners in China, unlike their counterparts in file West, were granted the opportunity to participate in governance and to achieve high political standing, irre​spective of family background. It was a true meritocracy. Of course, we all know that among those who managed to pass the exams and gain their posts, most eventually were seduced by the desire for fame and personal fortune that was inevitably produced by service to the interests of the rulers. And so these commoners quickly joined in, squeezing wealth from producers, even as they spoke of their higher duty to serve the emperor and rule the state with "benevolence."

Chinese literati have, of course, surrounded themselves with the aura of material self-denial and purely intellectual interests and cravings. "All pursuits are inferior to learning" has been their guiding principle for centuries. As good Confucians, they firmly believed that "in books are found true sustenance, true houses of gold, and true beauty pure as jade." And yet we all know that history was filled with "superior Con​fucians" and "mean Confucians," the latter outnumbering the former in most dynasties. While the literati often professed to "never bend to threats, never be corrupted by wealth, and never surrender to poverty," 90 percent of these people did bend, were corrupted, and did surrender. Wealth, not books, was really on their minds, for we all know that in China "official position" carried with it enormous access to money and power, indeed, office and wealth were mutually reinforcing as this saying from the last dynasty clearly indicated: "Holding all official position in the Qin government for three years yields I 0,000 silver dollars."

As for the third circle, the local gentry, their role since ancient times has been to maintain the power structure in local society and buttress the admin​istrative system and local mores. Here was also a class representative of local spiritual and religious culture and the protector of various material interests. In this sense, the local gentry had two functions: On the one hand, it dealt with the imperial regime on behalf of local interests; on the other hand, it controlled the local populace to ensure their support and collaboration with the ruling regime. Members of the class of local gen​try were either clan leaders, retired officials, scholars, landlords, handi​craftsmen, or big-time merchants. With their family name, reputation, connections, and power, they had enormous influence over the vital eco​nomic interests of their locale. Their fingers were in everything of economic consequence, including the extraction of raw materials, land ownership, production, markets, banks, pawnshops, and transportation. You name it, they were in it.

In contrast to the literati, local gentry as the tree masters of the old-style management system were its direct economic and financial beneficiaries. No one had to tell them that "money is primary" or instruct them about the social power of money. They were living proof of the old adage that "the more money you have, the more arrogant you become." To make a yuan they would not think twice about exploiting employees and tenant farmers, even if it meant using the most primitive methods. Customers in their stores were routinely swindled by the most cunning and vicious tactics, cultivated to the extreme by these individuals. Local gentry also understood that money and power were mutually convertible, especially when it crone to bribing officials, something that generally brought even more benefits to themselves. "Donating money" to buy official positions for themselves or a family member was a common and well-honed practice.

When it comes to the fourth cultural circle of religion, we know that in China, Daoism and Buddhism are primary, along with various forms of local folk religions. Compared to the West, the influence of religion in imposing moral control and restraint on Chinese society was not as great as that of the Catholic Church during the Middle Ages in Europe. In China religion exercised its social functions under the premise of absolute obedience to the worldly and secular authority of the imperial power. In general, the rulers of the various dynasties in China were generous in allowing the coexistence of various types of religions. Interference in religious life and affairs was limited except on those special occasions when certain officials offered their support to one religious sect or an​other. As a result, most religious traditions grew or disappeared largely oil their own. This led to a system under which, in their area of activity and influence, Chinese religious orders formed a kind of self-contained temple economy, consisting of land, forests, ponds, and plantations ac​quired over the centuries or received as grants from the imperial house​hold or from some other private source. Of course, we know that some economic holdings of our various religious orders were also obtained illegally. In short, in the absence of direct subsidies and support from the state, economic life and financial success were crucial to the preserva​tion of virtually every religious group in China.

As for the fifth circle--vagabonds, sinister gangs, and rebel organizations--these have a rich tradition throughout Chinese history, a central part of our culture. Included are various secret societies, local hooligans, bandits, crime syndicates, and other dark forces of the Chinese under​world. Beyond the criminal element, are the political resistance forces that formed during peasant uprisings, and even modern revolutionary organizations. Some were committed to justice, others were plain evil, and still others were a combination of the two. Formed to assist one another during crises, or to ward off persecution and suppression, they, too, had to work like hell to make a yuan.

Thus, even among the most revolutionary and ideological organiza​tions, special economic interests and commercial activities emerged. The positive ones were akin to the English mythical hero Robin Hood: They attacked the rich to help the poor and assaulted evil forces to provide safety and security for the good people. The evil ones engaged in swindling, bullying the weak and the feeble, committing robberies, collaborating with officials, gambling, prostitution, and carrying on illicit trade. Blind and destructive, they obtained wealth by hook or by crook and thought nothing of it.

Finally, we have the sixth cultural circle, which, for lack of a better term, we refer to as the "populace." Included are peasants, hired laborers, handi​craftsmen, small businessmen, freelancers, and ordinary residents of towns and villages. The subjects of imperial rule, they were the objects of power exercised by the literati and local gentry, the flock for various religious orders, and the clientele or victims of the Chinese Robin Hoods or mafia. Space in this world to provide for their own existence is limited as they are at the mercy of others. When policies are open-minded and loose, they prosper, but when things tighten up, they suffer. Peace and stability bring them the good life, but turmoil and chaos cause them a great deal of suffering, including loss of life. Few can escape this confining existence to make a fortune by political or financial means. Thus, for the majority of the "populace," while they envy the fortunes made by others, they generally have no choice but to envision a utopian society of absolute equality, giving rise To The millenarian peasant movements that have broken out in China from ancient times to the present.

Confucius and Mencius Also Loved Money

We Chinese are always told that Confucius and Mencius, the two philo​sophical saints in our grand history, cared little for money. Nothing could be farther from the truth.

The fact is that Confucius often discussed money and wealth, though he generally couched his words in a halo of "benevolence" and other soothing rhetoric. This is apparent in his most famous work, the Analects, where he combined political principles, social ideals, and values with commentaries on economic and financial affairs. In his mind, the establishment of functional relationships and assigned status between various social classes, groups, and individuals necessitated some form of moral or theoretical regulations. Thus he stated: "Riches and honors are what men desire. If these cannot be obtained in the proper way, they should not be held. Poverty and meanness are what men dislike. If it cannot be obtained in the proper way, they should not be avoided.''l In other words, Confucius recognized that virtually every​one loved and craved money and fortune, but he believed these should be earned "in the proper way." Poverty and meanness should also be obtained "in the proper way," even though, Confucius recognized, everyone dispar​ages them. But trying to escape from misery by any and all immoral means was unacceptable. "When a country is well-governed, poverty and a mean condition are things of which to be ashamed. When a country is well governed, riches and honor are filings of which to be ashamed? In the Confu​cian way of thinking, wealth and position may be pursued, but only within the confines of reasonable moral conduct: "Wealth may be sought after... I, for one, do so."

Confucius was primarily concerned with elevating the status of scholars above all other social classes: "The mind of the superior man is conversant with righteousness; file mind of the mean man is conversant with gain.''3 And yet file question remained as to how these high and mighty "superior men" should make a living. The answer, Confucius argued, was that once ensconced in their official positions within the governing structure, they would have little to worry about, because adequate food and shelter would be forthcoming: "The object of the superior man is truth. Food is not his object. There is plowing even in that there is sometimes want. So with learning---emolument may be found in it. The superior man is anxious lest he should not get troth; he is not anxious lest poverty should come upon him.''4 And, when our "master" stated that "when the person in authority makes more beneficial to the people the things from which they naturally derive benefit" was he not, in effect, arguing that special measures should be taken in the name of pursuing wealth for the ruling class?5

Additional Confucian commentaries on wealth and status are found in his second greatest classical work, the Great Learning. Here we find that Confu​cius opposed heavy taxes on the population: "To accumulate wealth [i.e., to exact taxes--Ed.] is the way to scatter the people; and to let it be scattered among them is the way to collect the people.''6 Confucius also understood the nature of a sound economic system by emphasizing that to the extent more people engage in production and fewer people idle around, efficiency increases and overall wealth expands.

As for Mencius, throughout history people have ignored his own unique proposals, focusing instead on his restatements of basic Confucian princi​ples. The fact is that Mencius was even more concerned with economics than was his philosophical mentor, especially in his recognition that the material environment played an important role in shaping people's lives and that the individual was subject to different moral standards in pursuing wealth than was file state. For Mencius, the straggle for existence and development created a very complex situation in the economic realm that any moral system must recognize, so as to allow people greater tolerance and freedom of action. Strict moral standards should not apply to economic life as in other facets of human existence.

Mencius was also file first thinker in Chinese history to make it perfectly clear that private property should be protected. In his view, institutionaliz​ing the right to "permanent property" would stabilize the social order, giv​ing the general populace a stake in society and the economy with all the benefits property ownership accorded.

"Communists" with a Thing About Money

In ancient times it was a common adage among emperors that "conquering a state is easy; ruling it is difficult."

Consider the history of the Chinese Communist Party (CCP). Before 1949, except for a small number of opportunists and softhearted types, an entire generation of CCP members risked their lives to join the revo​lution, though the motives of these people were varied, to be sure. Some truly believed in Marxism; some wanted to drive out the Japanese; some wanted to take revenge against local landlords; and some, frankly, merely wanted to escape the bonds of arranged marriages. Others were simply destitute and joined the Red Army to get something to eat. And then there were some who believed that if the revolution was successful, they could "have thirty um of land and a cow and a wife and children on a warm bed."

As Mao Zedong pointed out at that time, China was a backward semifeudal and semicoloniail agricultural country. Since real industrial proletarians were few and far between, "communism" in China would have to rely on the peasantry--the majority of the population. Of course, we all know that in their famous work the Communist Manifesto, Marx and Engels declared that only the working class represented new forms of production, while the peasantry, hopelessly mired in backward, medieval forms of production, was a "reaction​ary group" who would hinder the communist movement.

Throughout history, the Chinese peasants have, indeed, possessed a dual character. On the one hand, they want to maintain tradition and avoid dramatic social changes, focusing solely on increasing the wealth of their immediate family; on the other, they periodically were the primary driving force behind rebellions mobilized behind principles of "equal distribution of land and wealth" that led them to attack local officials and bring down corrupt dynasties. Take the most typical case, namely, emperor Zhu Yuanzhang, founder of the Ming dynasty (1368-1644), who in his conquest of power went from beggar to emperor. Contrary to expectations, this representative of the lower classes showed no mercy to his former brethren, but was, in fact, even crueler and more ruthless that most other emperors. Indeed, leaders of peasant uprisings were espe​cially prone to corruption and decadence after assuming power, as was also clearly file case with Li Zicheng (1605?-1645), who captured Beijing in 1644.

In the beginning of their new "dynasty," file CCP seemed to be a pro​gressive force in fire approach to ruling the country. But soon a vicious virus spread throughout the Party, eventually infecting the entire body. Many were the leaders who, coming to Beijing and assuming power, dis​carded their first wives and remarried more "attractive" women, while they also became increasingly concerned with acquiring better housing, getting more to eat, and taking more out of the society. Greed for money and position became increasingly prevalent, leading them to greater and greater abuses of power as they engaged in embezzlement and bribery.

In order to prosecute political struggles and achieve its economic goals, the CCP reacted to these developments by launching three separate anti-corruption campaigns. The first, file "Three Antis Movement," came in the early 1950s and concentrated on eliminating pervasive embezzlement and bribery. Within a year, more than 6,000 cases were handled, including that of Lin Qingshan, party secretary of Tianjin Prefecture, and special agent Zhang Zishan, who were both sentenced to death on accusations of embezzling money from a fund established to clean up the Hat River. Also announced were new legal regulations that called for capital punishment of anyone found embezzling more than 10,000 yuan.

The second campaign came in 1982, when the Party promised "serious punishment for all economic crimes." In this case, 15,800 prosecutions were effected. Eight years later, in 1990, a third campaign was carried out, again focusing on anti-corruption. This campaign was marked by three unique features that differentiated it from the previous two. First, many more cases in this campaign involved embezzlement exceeding 1,000,000 yuan, 600 cases in 1995 alone. Second, this time around, many more high-level officials were prosecuted, among them and perhaps most astounding, was Chen Xitong, the first party secretary of Beijing Municipality, and Wang Baosen, the first deputy mayor of the city. Third, this campaign investigated many cases involving organized crime, for instance, dozens of participants associated with the Chen-Wang case were singled out and prosecuted. In November 1995, the Supreme People's Procuracy decided to establish an Anti-embezzlement and Anti-bribery bureau with branches throughout file various provinces to ensure that anti-corruption work would be more systematic and well organized.

From the 1950s onward, struggles within the CCP were carried out using both political and economic weapons: On the one hand, the Party admon​ished the people to guard against "sugar-coated bullets" so as to avoid the disasters that befell previous peasant leaders, such as Li Zicheng, who, once in power, succumbed to the allure of the good life. At the same time, this allowed the CCP to maintain its original character and eventually to realize its "communist" ideals. In the 1950s file Party took back the land and production materials it had allocated to the peasants during Land Reform and established the state-run system of cooperatives in rural areas while in the cities it established the elaborate system of public-private industries to ensure state control; on the other hand, the Party criticized the "capitalist" road, opposed material incentives, cut off "capitalist tails," and blocked off channels for the petty peasant mentality to dominate the economy.

In a word, the CCP created fantasies that directly violated the laws of social and economic development. Also violated were basic features of human nature, something that soon became evident and had vicious conse​quences. The "natural disasters" that supposedly hit our nation from 1959 to 1960 were, in actuality, man-made catastrophies created by the Great Leap Forward, which led to the deaths of millions of people from starvation and overwork on goofy ideas like the infamous backyard steel furnaces.

The CCP Thus turned a nation in love with money into a nation that, on the surface at least, detested and abhorred money. Other than a small num​ber of people with special privileges, everyone was made poor. Under these conditions, "love of money" took on different forms and appeared on a small scale often in invisible ways. And yet, it remained very pervasive. Many things that are not generally considered part of a commodity market were, in fact, exchanged as commodities, including status, power, reputa​tion, family background, and social connections, all of which could be turned into money. "Going through the back door" became the norm in an era that was dominated by noncommercial commercial relationships.

By the 1970s, once the controls over money and wealth were loosened, all hell broke loose---just as when Pandora's box was opened--as all kinds of frenzy, greed, envy, and evil hit the streets. The rush to create a commer​cial society was like a gigantic, unstoppable flood sweeping aside any and all ideals and morality. As the old song goes: "Ninety percent of the one billion are in business; the other 10 percent are tantalized."

"No Money, No Talk"

And so just about everyone's life in China has undergone dramatic changes. Even "aesthetics" and art appreciation have been transformed by the powerful trend toward conspicuous consumption that now prevails in our entire society.

Recall the television series of a few years ago, which, by all accounts, almost every household in the country watched. One line from the series was soon on everyone's tongue: "If you have money, perhaps it doesn't lead to everything; but if you don't have money, it leads to nothing" (you qian yexu buneng wanneng, dan meiyou qian que wanwan buneng).

Of course, some say the fact that money now determines everything is a bit of progress, at least in comparison to the previous situation in which political power and position determined everything. Consider that the social trend in China has, in fact, begun to shift away from the old monolithic system in which "power is everything" to the slightly different one in which "power and money are everything." In the past, there was a one-way route from power to money. Now the route is two-way, power still leads to money, but money can also lead to power. In other words, a commodity and market consciousness are now fighting for space once monopolized by the political dictatorial power.

Before the 1980s, having money without power made it virtually impossible to live in a mansion, ride in a limo, purchase high-quality goods, enjoy first-class service, or enter those entertainment places reserved for the privi​leged few. Today, things have changed. People can "buy an official" posi​tion, "buy" police protection, and even buy off a prison sentence or "buy" the reduction of a sentence laid down by the courts. For some unknown reason, certain areas still cannot be "bought off" with money, but to most places money talks. In this sense, we can all see that, in the near future, China will probably become like Taiwan, where "money politics" has spread like wildfire and where, like it or not, "money is everything."

All in all, this is not that bad a situation.
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Chapter 23

What Kind of People Get Rich First?

"Let some people get rich first." This has been the reigning slogan be​hind China's economic reforms since the late 1970s. This phrase is also a kind of non-theoretical theory. For in the past ten years or so, some people in China have gotten rich first, most of them through private business. And so file question must be asked: What kind of people are they?

Based on a series of investigations, these people generally come from eight different social backgrounds: (1) Chinese Communist Party (CCP) members, government officials, and retired military service people; (2) township self-employed businessmen, specialty product dealers, and industrial and commercial labor with agricultural backgrounds; (3) retired employees from state-run units or employees moonlighting at odd jobs, or employ​ees still working for state-run units; (4) the unemployed and wanderers; (5) influential clan leaders; (6) offspring of privileged families; (7) stars from art and entertainment circles; and (8) people with previous criminal records.

To say the least, this is a mixed bunch, a combination of traditional, Marxist-Leninist, Western, and local economic cultures, as well as the idio​syncratic culture of businessmen themselves. Such a mixture has both ad​vantages and defects. Here we shall take a look at how these well-off people employed social capital as opposed to strict material wealth and non-economic rather than economic means to garner their riches.

"Use Your Power, for Once the Term Is Up, It's Gone"

This phrase reminds many people in China that being honest is virtually useless. If you are a person with power and refuse to engage in "estab​lishing connections" or "back-door business," and are "invited to banquets but refuse to be bribed," then your friends and relatives will consider you an idiot. Actually, they might not think you are an idiot, but someone surreptitiously engaged to embezzlement or petty the fi. With such abnormal concepts prevailing, many in China have made fortunes by abusing there power and later have ended up being sent to the clinker.

Consider the following cases. First, a man named Wang Runzhong, the Party branch secretary of Zhaohou Village, Xuliang Township, Bo'ai County, Henan Province, looked upon his village as his personal kingdom where lie set up his own company and ensconced himself as the big boss. Four separate residences were built for his pleasure, while lie took collec​tively owned property in the village as his personal possession. He even went so Far as to purchase weapons and hire local hooligans, while lie arbitrarily harassed and exploited the villagers at his own will.

Then there is Yu Pingyin, the Party branch secretary of Dayubao Town​ship, Yi County, Liaoning Province, who used his position to set up an elaborate family network. While his eldest son became a member of the township Party committee and director of the local Industrial and Commer​cial Bureau, his daughter-in-law also joined the township Party committee, which was headed by his second son. The third son was made director of the local militia, while his brother and a variety of nephews were also given official positions. To no one's surprise, the Yu family became the richest clan in town.

Finally, we have the case of Li Jiyin, Party branch secretary of Hengshah Village, Dingxiang County, Shanxi Province. In The good old Maoist days, lie was a Fourth class model worker recognized at the national, provincial, county, and township levels and a delegate to the National People's Con​gress. However, cheating was really his game, which he deftly employed to obtain many a glorious title. During the construction of local hydropower projects, for instance, lookouts were posted on hilltops and elsewhere to spot oncoming groups of project leaders. Li's workers would then swing into action, making sure that, as the leaders passed by, his labor gang would be seen working file earth like crazy. But once the entourage of notables passed, Li would curry favor with his workers by allowing them to relax and while away the rest of the afternoon. In effect, both sides were won over and so it is no surprise that Li won a host of accolades as a superior model worker, loved by superiors and subordinates alike! Li was also very adept at using his fame to become a local dictator, from which position lie exploited the opportunities offered by the reforms to reap enormous per​sonal gains and benefits. Two large houses in his village were turned into his "official" residence, together totaling thirty-nine rooms for him and his family, and including the private use of a car and tractor.  He also became the sole owner of a local restaurant and store, making him, without doubt, the local big boss. His love off power was renowned: Once, when the bell on his bicycle fell off, he used his vast dictatorial power over the village security forces to imprison seventy or so villagers, who, during detention, were beaten and forced to confess--just for a bicycle bell! Wantonly violat​ing the law, he was hated by the locals and ultimately arrested. This is how some people have tried to make it in post-reform China.

"Privately Owned Official Restaurants"

This phrase refers to those private restaurants and karaoke bars that are managed by family members or relatives hired by Party officials. Making money this way is considered one of the privileges that comes with official positions and connections. Consider the case of one official in file Public Health Bureau of a certain city who used public money to open a restaurant located next to the city's most famous hospital. With his son-in-law as the manager, patients were encouraged to invite relatives and friends for​eign and domestic--to eat at the restaurant during their visits. In other words, money from public budgets, private citizens, and foreign guests was making it into the pocket of the director.

Similar cases abound. In one city, a certain bureau was holding a meet​ing when the deputy director ordered every participant in the gathering to cat at his restaurant. Then there was the case of an official in the Land Bureau of a certain county, who, before he provided the official stamp to interested parties, would blatantly ask applicants to dine at his restaurant to "take care of business." And in another case, a certain restaurant was in​vested in by the local Public Security Bureau as a "shareholder," which almost overnight converted the establishment into the banquet headquarters of the local police.

According to the official newspaper Legal Daily (Fazhi Ribao), such "pri​vately owned official restaurants" were especially prosperous in Huaihua Prefecture, Hunan Province. Two hundred seventy large-scale operations of this sort were reported in five counties and municipalities, which together accounted for 53 percent of all commercial dining in the prefecture.

Of course, it is no surprise that under the "umbrella of official protection," all kinds of illegal activities and deals were conducted through these outlets and duly covered up. Indeed, illicit activity is a major feature of this type of restaurant. Most blatant is the purveying of sex to get customers to spread their cash, for instance, by offering up "Miss Dish" or "Miss Cards" for their enjoyment. Among the 200 or so restaurants in one county were 600 such "furniture girls" (sanpei xiaojie), half of whom operated illicitly out of sixty-seven official restaurants. When the local Public Security Bureau launched an attack on prostitution, 550 prostitutes and johns in the area were rounded up and filled. But somehow 300 "furniture girls" working at the official restaurants were not even touched.

The officials involved in these restaurants were concerned with one thing and one thing only----making money. After leaving their languid bureau​cratic offices, they would fly over to their restaurants and work like the devil until late at night. Some would even use their lunch hours to run over and make sure the food service was operating efficiently. Of course, this did not prevent them from taking their usual salary and bonuses from govern​ment coffers. Such restaurants have, in fact, proliferated throughout the nation largely because their allure is too great: The competitive advantage in the market provided by their connections and powerful positions allow their owners to make a fortune. Thus, reliance on social capital and non-economic means has led to the accumulation of wealth in the official sector.

"Red" and "White" Clan Forces

In China, the clan has a history that goes back thousands of years as the bedrock of feudal society. By clan we mean a collection of social relation​ships passed down generation by generation that follows the paternal line of the family. In other words, the clan consists of people with the same ances​tors paternally defined. Generally speaking, in old China the chin was one of the five feudal bondages, along with imperial, religious, patriarchal, and consort power. Large clans had multiple functions and influences in the realms of politics, economics, religion, and even the military. Most clans were under the thumb of local strongmen who controlled or even sup​pressed any and all subordinates, while rudely pushing aside members of other clans or non-clan folks, all in the name of advancing their economic interests.

During the land revolution carried out by the CCP, great interest was shown in this phenomenon especially as clan masters, who had been the rulers of the rich before the revolution, would emerge as the rulers of the poor after the revolution. Take the case of Zeng Shan, a renowned CCP leader, who, in 1927, organized local peasants to go out to arrest and even execute other local strongmen to open the way for his elevation to power. As for the official CCP line on clans, Party leaders often proclaimed that "the dividing line between friends and enemies is class." In other words, in the CCP's view, classes existed within clans, where the exploitation and suppression was often no less severe than in other areas of Chinese social life.

Since the era of reform and opening up to the outside world was inaugu​rated, the era of "class struggle" has ended. The result is that, under these new, more relaxed conditions, clan forces in China have undergone something of a resurgence in line with the reappearance of prostitution and other unattractive social ills, such as sexually transmitted diseases. Around the country, especially in rural areas, we see all kinds of people once again revering their ancestors, building temples, researching family trees, enforcing clan rules, and even engaging in clan fights and battles,l The good old days have come roaring back. Township and private enterprises in many places are now effectively controlled by local and regional clan forces, who go about setting up a local independent kingdom of political and economic power by gathering together peoples of the same surname and common ancestral line. Indeed, clan leaders in China are among those who have gotten rich first! 
At present, two kinds of clans can be found in China: "red" and "white." The former refers to the "clanization" of CCP organizations and the latter to clans outside the control and influence of the Party. In both cases these clans draw on rules from the old society to select leaders based on seniority or traditions outlined in the clan history. Evaluating the influence of these old forces on the Party (i.e., the "red" clans), even the Organization Department of the CCP now acknowledges that many local Party organizations are under their effective control and follow their rules. 
Consider an incident from Xidong Village, Tongmeng Town, Chaoyang Municipality in Guangdong Province. Prior to 1949, local clan forces there were extremely powerful, so much so that the village was divided into an inner and outer area, a dividing line along which fights and other clashes broke out. Following the revolution in 1949, this division was effectively eliminated as the Party replaced the clan. And yet, once the reforms took hold, clan forces quickly revived as the new village leader a retired army veteran named Li Yansheng, redivided the village along the old lines without any pretense of equality to village decision-making. Thus when it canto time to re-allot the land under the Agricultural Responsibility System, Li made sure his clan people had the advantage in purchasing the best land.  Naturally, internecine antagonisms burst out causing one villager who lost out to land allotment to complain to Li, who responded by hitting the roof and seeking revenge. The complainant ended up dead, while Li arranged to have another person in the village, outside his clan, arrested and tried for murder. Such is the power of clan leaders in China today.

Another well-known case occurred in a village in the Wuyi Mountains area of Fujian Province, which had also come under the tight control of local clan forces who were very adept in taking over the local economy. In this case, however, the victims of clan power were not other locals, but traveling salesmen, who, when entering file village to sell their wares, ended up being incarcerated and threatened with physical harm unless their fami​lies paid a Pat ransom.

To file extent that clan power has taken over huge swaths of territory in China, the local organization of the CCP exists in name only. Local gentry or their offspring, who had been subject to the brutal assaults of the CCP since 1949, have reemerged from the woodwork and reasserted their tradi​tional leadership roles, which includes becoming heavily involved in the local economy. Some have proved very adept in attracting overseas investment through their clan connections in Hong Kong and Taiwan, while others have become dominant forces in local businesses and other enter​prises. Either way, the clan is now a force to be reckoned with throughout China, and a major channel through which people become rich.

"Everyone Marching to the Good Life Together"

In the ideal mode promulgated by our CCP leaders, the "collective and market economies" together will be the vehicles for achieving "shared wealth." It is for this reason that the CCP has proposed file ideal of "every​one marching to the good life together" (dahuo'er yikuai ben xiaokang). By couching our national goals in such soothing rhetoric, our astute leaders are not only offering the populace the traditional goals of living the good life but also refurbishing and maintaining on life support the three-tier ownership system of the rural "people's commune," making it appear as if it were a suitable structure for economic enterprises in a market econ​omy. Large or small, these economic units, although they still retain the label of collective ownership, are, in reality, limited companies or pri​vate firms consistent with the principles of a capitalist economy. In effect, we can say that the leadership's verbiage has little relationship to reality in contemporary China.

By 1995, more than fifty "one-million-yuan villages" existed in the suburbs of Beijing alone. Machikou Village in Changping County was the first one to reach this figure (170 million yuan), while He Village in Fangshan County has achieved a net worth of 370 million yuan. Fifty-one construc​tion teams and thirteen enterprises operate in that village, leaving only 5 percent of the workforce engaged in purely agricultural work. Each and every household has a two-story house with telephone, color television, and refrigerator.

Outside Beijing we find villages such as Cishan Erjie, formerly a very poor village located in file Taihang Mountains in Hebei. Today it has thirty-four separate enterprises in iron, steel, and chemicals and sells products on the international market, sometimes through the Internet. Another formerly poor village, Xiadingjiu in Longkou Municipality, Shandong Province, has gone so far as to establish a General Industrial Company consisting of eight separate enterprises, twenty-one agricultural and side-line product specialty teams, and one agricultural comprehensive team. In Zhejiang, Hangmin Village, Xiaoshan County, is a 100-million-yuan village, the first in the entire province. Neither poor nor super-rich can be found there, rather each family is a so-called 10,000-yuan household. CCP leaders, includ​ing Jiang Zemin, Wan Li, and Qiao Shi, have all visited the village; and in 1990, a visitor from the United Nations World Health Organization commented after visiting the village that "the beautiful houses as well as the living standard here are as beautiful as any developed village any​place in the world."

The reason wily those formerly poor villages have become so wealthy is easy to understand. Each is headed by very competent leaders with open minds and good connections in the local, national, and even international economy, which allow them to follow current trends and to combine their personal inter​ests with those of the local populace. "All boats are lifted up by rising waters" is an adage very appropriate to these places, where, as the villagers prosper, they find their personal reputations and interests improving as well.

Take the example of Lin Jianzhi, the Party branch secretary in Aiquhoujie Village, Cangshan County, Shahdong Province. Full of ambition, he went about developing the economy of his own village and then set about organizing nine other villages into a separate company called Aiqu Enterprises with himself as CEO. Subsequently elected to the provincial People's Congress, he was made a national model worker, which only served to further expand his fame and network of connections. This, in turn, enabled him to develop the local economy even more. Power and connections, along with hard work, begot wealth and fame, which, further expanded his power and connections.

The Jinghna Company--A Case Study

In Henan Province a company known as Jinghua was set up in Dongjie Village, Xinxiang County. The general manager, a woman named Liu Zhihua, organized a "Development and Strategy Symposium" in Beijing that was attended by more than 200 experts and scholars who spent all entire day discussing the developmental strategies of this particular company. Sud​denly, Beijing was pervaded by a "Liu Zhihua wind" as, among econo​mists in the capital, hers was only the second academic symposium held that specifically focused on the rural model of development.

At the symposium, Ms. Lin proposed what she called a "rural metropoli​tan'' model, that is, rural urbanization with peasants becoming workers equipped with modem and up-to-date knowledge surpassing their more "advanced" urban counterparts. As Ms. Liu opined: "For many years, 1 have longed for my home village to be transformed into an urban environment with the most modern factories, stores, residences, and cultural entertain​ment centers surrounded by the beautiful pastoral scenery of the country​side. People who live in our transformed surroundings do not have to worry about food, clothes, meeting a marriage partner, or enjoying the benefits of a harmonious environment. Ours is a small world fill of love." In a word, Ms. Liu's description is totally in line with the ancient ideals of Chinese rural life repackaged in a modem venue that has now been effectively realized in her one small village. Alter the symposium, reporters and foreign visitors were allowed to visit this new "Faramita" in rural China. On entering the village people were immediately struck by the presence of a large office tower constructed in the North American style with a triangular roof pointing to the sky. Also evident was luxurious residen​tial housing in New England, Spanish, Arabic, and Italian styles framed by Pagoda pine trees, flower beds, lawns and yards, fences, and shaded streets. The layout was gorgeous. Buildings were fitted with elaborate White House style oval offices, European chandeliers, and Italian car​pets, a rich and varied architecture that, according to Huang Zhanshan, Ms. Liu's husband, is infinitely more attractive than the usual monoto​nous, rural matchboxes that one sees in China and other parts of the world. Here in one village were architectural styles from all over the world, a kind of world architecture fair.

Entering one of the Spanish-style houses, the visitor is struck by the tile roof and wavelike fence. Each household in the village covers 150 square meters with an average of four bedrooms and one living room. Kitchen, dining room, study, and bathroom are all furnished with color television, refrigerator, washing machine, gas stove, combination chest of drawers, sofa, and mattressed bed. Gas, heat, and hot water are supplied free of charge.

The Jinghua Company is the centerpiece of the local economy, pro​ducing everyday chemical products, cardboard boxes, canned foods, soy​bean drinks, and dried bean curd, all in separate production facilities. More than ten factories operate in the village and offer their workers handsome economic benefits. Take, for example, the canned-beef fac​tory, the product of which has come to dominate the market throughout all of northeast China. Other products churned out of its factories are also selling well through a series of contracts with 200 or so department stores across the country. The company has built a mechanized modem farm that is leased to ten agricultural workers who work the land with tractors, combines, self-loading trucks, and other set equipment along with fertilizers and an irrigation system purchased and built by the company.

As an additional benefit to its employees, the company has set up a kindergarten, a social club for workers, and file Jinghua Cultural Center. A joint "three-year college program" with Pingyuan University is also available; and presently the company is in the process of setting up an "Agricultural Extension" for local farmers. All the elderly in the village enjoy pensions and are often seen heading out on trips arranged by the company.

The result for Ms. Liu Zhihua is that she has become rich and famous throughout China. With numerous titles, she was invited to participate in the Medium and Small Business Entrepreneur Exchange Meeting held in 1987 in the United Slates.

Still, despite its success, the Jinghua Company has its own defects and drawbacks:

1. Set up in accordance with the CCP's ideal of "everyone marching to file good life together," the company has, from the very start, received the support of certain leaders. For instance, the provincial vice governor Liu Yuan (the eldest son of Liu Shaoqi, who was once president of China) was once deputy county head, a position from which he offered the company considerable "advice" and "help." Liu Yuan is a rare genius among the offspring of high-level officials in China in that his outstanding political achievement, special family background, and high reputation have enabled him to be promoted to provincial vice governor where he stills gives consid​erable "advice" to Jinghua.

2. The company is also in accordance with the official concepts of a "moderate good life" and "share the wealth," as well as the traditional peasant notion of "equally distributed wealth." These notions are all easily accepted by ordinary farmers, something acutely understood by Liu Zhihua, whose experience as a former sent-down youth introduced her to the mores of rural culture. Unlike many of her competitors, she has a keen sense of her vision for the future, strong ideals and morality, and the knowledge and training to deal with problems rationally whenever they arise.

3. The company's management is characterized by what is traditionally known as the "husband and wife" style. Although Liu's husband, Huang Zhanshan, is merely the top consultant to the company, in fact, he is the real decision-maker behind the scenes. A graduate of Beida, he was a former official in the Ministry of Culture, who subsequently volunteered to become the director of the local County Culture Bureau. After 1978, when he saw that township enterprises were the wave of the future, he resigned his posi​tion to assist his wife with the company, his cultivation, knowledge, and talent, as well as the connections he had established during his time as all official--that is, his social capital--were all important factors in contribut​ing to the success of the company.

4. The company has advantageous conditions in terms of access to transportation: With the Yellow River to the south and the Beijing-Kwangtung and Xinjiang-Xinhe rail lines to the east, moving its goods is no problem. Located near the No. 107 national highway is also a great convenience.

5. The company has the inevitable defect of "rule by man." Local vil​lagers take Ms. Liu as their savior and some even hope and pray that she will have a son to carry on for her in future years. This is not, I dare say, the most modem form of management.

6. The company is often encumbered by a narrow view based on its self-interests, which prevents it from focusing oil giving back benefits to society. Moreover, too ranch emphasis is placed upon industry while agriculture and environmental considerations are overlooked.

In short, this is a company that illustrates not only the positive but also some negative aspects of private enterprise in today's China.

"To Live Is to Gamble"

Self-employed private businessmen have appeared in our country like spring sprouts after the rain and so have the scum of unemployed goofoffs, hooligans, and former prisoners. These unsavory types adhere to the motto that "to live is to gamble." They have no face, no status, and thus nothing to lose, such that in order to make big money, they take big risks, as more of the latter produces more of the former. Not surpris​ingly, the largest risks involve illegalities and unsavory conduct, includ​ing swindling, making fake products, drug trafficking, prostitution, and gambling.

After 1949, a salient achievement of the CCP was its ability to wipe out gangsters like Huang Jinrong and Du Yuesheng, the leaders of the notorious Green Gang in old Shanghai. But with the reform and opening up to the outside world, the dark side of the Chinese underworld has come back to life, both socially and economically. Take Du Guozhen, president of the private Yufeng Company in Fuzhou and a well-known tycoon throughout Fujian, who managed to persuade a certain Yang, the Party secretary m Xiapu County, and a certain Hu, the retired county Party secretary, to use the state-run Xinhua No. Eight shipping company to engage in drug-trafficking.

Then there is the female hooligan named Wu Shengming who was sen​tenced to twelve years in prison for prostitution and swindling. After being released, she set up the so-called Jialing River Enterprise in Sichuan and the Yongchang Company in Zhejiang. The self-appointed chairman of the board of directors and company president, she moved her operations all over the country, from Guangdong to Heilongjiang, swindling all kinds of people along the way. One official newspaper was so impressed it landed her "glorious achievements." Another swindler, by the name of Wang Jian'an, came from Jiangsu. He set up an electronic plastic factory and again was the self-appointed director, engineer, and salesman for the firm. He swindled more than 200 enterprises in thirteen provinces before being discovered by the authorities.
Similar cases of criminal activity can be found in Dongmen and Ximen villages in Oujiang County, Wenzhou Prefecture, Zhejiang Province, where two "Private Fishery Companies" are both controlled by local dark forces. In Dongmen the company head is Ye Hongtao and in Ximen it is Zhang Tingshou, both heavy hitters. These two companies have managed to gain a complete monopoly over the market, forcing local fishermen to sell their catches to them while the state-run market goes dry. Whenever anyone dares to challenge their position, these guys resort to extortion or the buying off of the local Public Security and Industrial and Commercial bureaus to secure their control. And when all else fails, they resort to violence.

Investigations conducted by certain departments in a number of provinces and prefectures reveal that various criminal organizations and syndi​cates are involved in highly organized efforts to dominate important parts of our economy. For instance, they already control the shipping of major raw materials and supplies, while they are very adept at collecting protection fees and have become deeply involved in both legal and illegal businesses. Collaboration with government officials, clan forces, and various illegal elements in China and abroad is very widespread and in many areas has contributed to considerable social chaos. While this is not a good trend, it is likely to continue.

Secrets of Officials Making a Fortune

The Dashilan'er area just outside Qianmen (Front Gate) in Beijing has been a major business district in the capital since file early Qing Dynasty (1644-1911). In 1949, after the CCP took power, the area remained commercial, except now all the stores were made state-run. Local residents, who were formerly engaged in small business in this area, had nothing to do from 1949 onward and found it hard to make ends meet. The effect of "socialization" was such That families who for generations had engaged in business began to lose their business sense and became incapable of engaging in commer​cial trade. Even by the early 1980s, after several years off reform, These folks were still at a toss as to what to do.

At the very moment that the place seemed to be stagnating, a former prisoner named Guan Dalin, who had served a six-year term in Xinjiang, was released and returned home to Dashilan'er. After doing odd jobs on a three-wheel cycle for a few months, Guan felt that his talents were not being utilized and he began to search for new opportunities. Using 1,000 yuan from his family's savings, he bribed a cadre from the Municipal Housing Bureau and was allocated two apartments, which he then exchanged, over his family's objections, for a shabby 18-square-ureter house located on Zhubao Lane in the heart of Dashilan'er, and then immediately refurbished and opened it as a restaurant. Strategically located, the restaurant experienced land-office business even though the food was not particularly good. With so many people passing by, Guan's business soared and within a year lie had made a fortune, which lie then used to expand the one-story building into a two-story structure fitted with elaborate decorations: the walls, stale-of-the-art windows and counters, chandeliers--you name it. Stale-run out​lets pale in comparison and in fact are shabby. Guau went out and hired twenty more staff. According to Chinese law, Guau was no longer con​sidered a self-employed businessman because lie now had considerable money in his pocket. Unfortunately, Guan and his brothers used his fortune to become involved in illegal businesses, causing his fortune to grow by leaps acid bounds to the point that lie became the richest man m the neigh​borhood. Two years later, in the mid-1980s, the four brothers divided their shares and started separate operations in the food and garment industries. All four enjoyed showing off their wealth and became prime examples of conspicuous consumption, having their own richly furnished houses and expensive imported cars.

Guan was the perfect example of a person who was both bold and skillful. He understood the secret of primitive accumulation of capital under China's current social conditions. Specifically, lie began his op​eration in the initial exchange of the houses, which was, in effect, a form of no-interest loan provided by the state] Consider, for a moment, the fact that in the past few decades in China, a kind of welfare housing policy was practiced by the government. Other than heaping more bur​dens on the state, the people most in need of housing rarely benefited because much of the best housing stock was distributed to those with good connections and personal friendships--the special social capital that makes China run----or, in the end, distributed via black market exchange. In effect, a true welfare housing policy did not exist, especially after the introduction of the reforms. In Guan's case, the two apartments he acquired through file "back door," probably had a market value of around 100,000 yuan, for which, remember, he had paid only 1,000 yuan. This 100,000 yuan became the capital basis on which he was able to gain large profits in his prime area of business in Dashilan'er. The fact of the matter is that the entire process contained many illegal acts and frankly immoral economic conduct. In short, this is the secret of how many self-employed businessmen in China have made their fortunes.

Is Everything for Sale Fake?

The salt was not salty, the vinegar was not sour, the sugar was not sweet.... When this author returned to Beijing, I had the deep sense that everyday goods were not up to snuff. Famous brands of liquor, tea, make-up, shoes, garment materials.., all seemed to have lost their high quality. It has gotten to the point that people dare not take medicine when sick or eat food when hun​gry, and will not even go into restaurants. The reality in contemporary China is that people have been scared off from engaging in the fruits of life by fake products, bad food, and illicit medicine. Consider this report by Xinhua that told of a father and son, Xie Wanfeng and Xie Junhua of Shatang Township, a suburb of Liuzhou Municipality in Guangxi Province, who leased one small building from their local village office to set up a liquor factory. They bought high-density industrial methanol weighing 340 kg and added 110 kg of water and a small amount of alcohol that yielded 550 kg of "liquor" for sale. Fifty-eight people who drank this concoction were poisoned, eight died, three lost their eyesight, and four others sustained serious injuries.

Other cases have also become infamous. In Guangdong Province atone there are more than 20,000 pharmaceutical factories, among which pri​vately owned and non-state-owned factories make up 73 percent. And of the remaining state-run factories, many have been leased to individuals who unfortunately are directly or indirectly involved in selling poor-quality products.

The Guangdong provincial People's Congress investigated production of fake medicine and discovered that one self-employed business in Huazhou County used ingredients that poisoned people and caused several deaths. One reporter from the Enlightenment Daily learned that these illegal "medi​cine ghosts" in Guangdong cared little about people's health and whether they lived or died. This was evident in many of the ingredients they used, for instance, ordinary ox antler instead of the more prized lingyang antler, and ox bone instead of tiger bone, along with plastic, chemical, and per​fume additives. They even used pork and animal feed, this in a product that was supposed to be a medicine! Labels were arbitrarily changed and out-of-date cheap medicine was sold at high prices, producing a profit more than ten times the cost.

Of course, it is true that state-run enterprises have also produced similar poor-quality products. In 1995, one Chinese newspaper reported that a state-run meat factory in Fushun City, Liaoning Province, used pork from pigs that were dead rather than properly slaughtered to pro​duce sausages and other meat products and yet the business lasted for more than twelve years.

At meetings of the NPC and CPPCC, the following phenomena have occurred: Provincial leaders from Yunnan, Sichuan, and elsewhere protest to provincial leaders from other provinces where factories are involved in producing fake and poor-quality medicines. Leaders in Henan, Anhui, and Guangdong are pressured to punish such people through legal and admin​istrative measures. Yet one of the problems is that the legal system in China is unsound and, as we all know, bribes in China are ubiquitous even in the legal area. Indeed, using only a small portion of file profits gained by producing fake and poor-quality medicines to bribe the investigatory departments is, it is said, a good "investment."

"Criminals" Who Embezzle Their Own Properly

Now let us consider file case of the Nantung Aixing Garment Factory, Ltd., a "Sino-American joint venture" located in Huangjin Village, Xingdong Town, Jiangsu Province in an area of the Yangtze River Delta. In 1995, to his dismay, the chairman of the board of directors, a former peasant and new entrepreneur named Chen Dexin, was prosecuted by the local procuracy on charges of embezzlement. Overnight, Chen's life was turned upside down as the procurator froze all his assets: six cars--including his Lincoln and Chevrolet--a newly constructed 1,500 square meter workshop, state-of-the-art equipment worth 2 million yuan, and company bank accounts.

By all accounts Chen Dexin was an ordinary peasant who, by virtue of his entrepreneurial efforts, had been proclaimed a hero for turning a poor village into "gold." Ten years prior, he had borrowed 63 yuan and leased from the production brigade seven small grass huts where he set up a printing shop, the first non-state-run commercial operation in that area. His success was immediate and, unlike many newly wealthy businessmen in China, Chen saved his pennies and accumulated capital to the point that he was able to start a joint venture. Because Chen did not separate his personal expenses from those of the company, he was subsequently accused of "embezzlement."

In court, Chen's defense lawyer made a number of admissions. First, the "joint venture" was fake because the supposed American partner was a partner in name only and no foreign investments in the company were ever forthcoming. And yet, under the Chinese law governing joint ventures, Chen's company had received special treatment and privileges. Second, the company labeled itself as a "collective," but in reality it was a purely private enterprise. All the capital and production materials had been sup​plied by Chen and his family, while the "collective" side of the operation had been minimal. As was the case with many such firms described in this book [see chapter 4, The Chinese Economy 30, no. 5, pp. 47-56], Chen had simply employed the collective label to avoid harassment and to grease the wheels of his operation. Of course, this, too, brought him special benefits that are traditionally accorded "collective" enterprises under Chinese law and policy. Yet the reality was that his company should never have been considered to be publicly owned.

The facts of the case, however, speak for themselves. Looking at the company's books, it is obvious that Chen's personal investment in the enterprise constituted an amount far larger than the personal expenses he drew from company coffers. In this sense, it is clear that the charge of embezzlement was false, though all the facts of the case, both in favor of and opposed to Chen, are far from clear. What is clear, however, is the mode of behavior and practices pursued by private companies and entrepre​neurs like Chen in the current environment In China. Although it is tree that they engage in "fake investment" and "front operations" to bring about beneficial effects and expand their profits, these people confront the persist​ent problem in China that comes with the lack of clearly defined property rights and an overzealous government that loves to go after these people and their wealth. Because the principle of property as "holy and inviolate" does not hold, many businessmen know that today's gains may be seized tomorrow.

It is also tree that many private entrepreneurs like Chen are strongly influenced by traditional practices and ways of thinking that reflect the peasant mentality formed by centuries of operating at the level of a subsis​tent and natural economy. Specifically, these types are both honest and cunning, possessing both the merits and defects of our 3,000-year-old Chinese culture. These are people who do not operate by or take well to orders to do this and do that. While their strategy is often to observe the flow of events, they are always thinking about how to move forward and achieve their goals. On the surface they seem to be waiting quietly for something to happen, but, unbeknownst to everyone but themselves, they never stop operating. Battles over absolute principles and standards of right and wrong are not their thing, for the troths they believe in are simple and straight forward. They seek out profits and want the good life, but most of their lives are spent engaged in hard work for which the tosses are often greater than file gains and they get caught up in a vicious cycle.

There is much to learn from people like them.

Notes

1. See fire description of growing clan rivalries in China in the Christian Science Monitor, April 23, 1994.

2. For similar descriptions of clan-based prejudices and the conflicts they entailed in local decisions over land distribution, see Richard Madsen, Morality and Power in a Chinese Village (Berkeley and Los Angeles: University of California Press, 1984).

Chapter 24

Land The Core of Al! Property

The reality in China today is that the townships and villages constitute the basic foundation of the private economy. And it is on this foundation that the vast masses of Chinese farmers have emerged as the primary actors engaged in production and the vigorous exchange of commodities. In contrast to the private entrepreneurs working out of municipalities and the large cities, China's Farmers operate in an environment dominated by two vital factors: their access to land and their enormous reliance on networks of personal connections--that is, "social capital." The former entails economic behavior that reflects the traditional practices of owning and working the land as it is passed over the generations; the latter is a set of economic relationships linked primarily by the clan, which was discussed above.

The fact of the matter is that the majority of actors in the private econ​omy and private enterprises are born and bred by China's industrious and hard-working farmers--the salt of our fertile earth. Any effort by Chinese or foreigners to understand the development of the private economy in China must, therefore, begin with a profound and deep understanding of the farming class and their historical, sociological, and economic relationship to the land. The soil is under their fingernails and in their blood, and it shapes their entire mental world. As is well known, the reforms in China were built on a series of policies that gradually loosened state control over the land and transferred decision-making power in matters of production and crop selection into the hands of our farmers. That the land is The core of all property in the Chinese countryside has finally been recognized by the state.

"Mud Legs" and the "Earth God"

In colloquial Chinese, farmers are traditionally referred to as "mud legs" (tutuizi), because their legs are often caked with the mud that they and their ancestors have nurtured and worked for generations. The source of their life, mud is "the primordial soil that has shaped the basic character of the Chinese people," or, to put it more succinctly, to China land equals people equals the culture of the rural cultivator. In the urban areas the "god of the city" (chenghuang die) is the divine untouchable spirit who protects his flock, but to the vast countryside it is the "earth god" (tudi gong) who guards over the "mud legs." A central figure in the ancient mysteries revered by our people, the "earth God" controls the fate of our farmers, ensuring to them the benefits of our ancient civilization's fecund soil. In Daoism this god was also revered as the Sun God--in idiomatic dis​course referred to as the "grand parentage of the earth." While the emperor prayed for the state, our farmers prayed for good harvests. And yet we all know that these "grandparents of the land" were not always able or willing to show their divinity by guaranteeing farmers a good and prosperous life.

Making Revolution for the Land

Over the past several thousand years of our history, peasant rebellions were the major driving force behind the rise and fall of various dynasties in China's feudal system. Their slogans were almost always the same: "equal ownership of the land," "level the rich and the poor by dividing up the land," and "land to the tiller." Indeed, with almost every change in dy​nasty, redistribution of the land was the first and foremost measure to gain popularity for the new rulers.

The revolution led by the Chinese Communist Party (CCP) is called the proletarian revolution, but in reality it was a peasant revolution. This is made crystal clear by the official accounts of Party history that divide the CCP's rise to power along the following lines:

1921-27--"The First Land Revolution"

1927-37--"The Second Land Revolution''

1945--49--"The Third Land Revolution"

Recall that the most tantalizing and seductive slogan promulgated by the CCP was "down with the landlords, divide up the land." Mao Zedong put his personal imprimatur oil the importance of the land revolution to a poem he wrote during the revolutionary years entitled, "Busy Dividing Up the Land" (fentianfendi zhenming). Indeed, throughout that era it was clear that the CCP had established a base among the peasantry that it used to carry out its successful strategy whereby the "rural areas encircled the cities" to the defeat of Chiang K'ai-shek. From the very beginning the CCP was resolute in struggling against the landlords and launching its series of roaring land-reform movements.

Of course, in file twentieth century, land reform has taken on interna​tional importance throughout file underdeveloped world. In China under the CCP this meant, first, to dismantle the feudal system of private land owner​ship and to emancipate the peasants. Second, it meant to promote democ​racy to avoid catastrophic social conflicts and crises. In the West, similar changes had been pursued since ancient times. In classical Greece, land reform was executed in 594 B.C. and 561 B.C. in order to eliminate peasant debt and abolish property boundary markers, all for the purpose of returning file land to file secure ownership of the country's rural cultivators. In mod​em times, especially since the French Revolution of 1789, many European countries have launched dramatic land reform campaigns and policies. Following the October [1917] Revolution in Russia, land reform was the first order of business for the new revolutionary regime. And in the Third World, immediately after World War II, Japan and many other Asian and African nations launched similar policies so that rural cultivators, tong-denied ownership of the land by colonialist and domestic elites alike, could finally gain control over agricultural production. Even the Guomindang, which was referred to by the CCP as file "representative of the landlord class" in China, successfully implemented a fairly radical land reform policy from 1949 to 1953 soon after it fled the mainland and took control of Taiwan.

And so the question naturally arises: Just what was the nature of the land reform carried out by the CCP?

In his famous works on the "Analysis of the Classes in Chinese Society," "Report on an Investigation of the Peasant Movement in Hunan," and "How to Differentiate the Classes in file Rural Areas," Mao Zedong provided a fairly extensive discussion of the relationship between the land and the peasants in Chinese society. Not surprisingly, the CCP took Mao's thoughts on these matters as its basic guideline in carrying out land reform policies, specifically in terms of establishing the criteria for categorizing classes according to the amount of land they owned because in the rural areas this factor was primary in affecting the relations of production and allocation of material wealth. Recall the following categories:

--Farm laborers: own no land and make their living wholly by selling their labor power;

--Tenant farmers: lease plots of land from the landlords;

--Poor peasants: own small plots;

--Middle peasants: own only part of their land and rent the rest; 
--Rich peasants: own large plots and rent it out; 
--Landlords: own large tracts of land and mostly lease it out.2

Based on these categories and divisions, the CCP devised a strategy that relied on the poor and tower-middle peasants to unite with the middle peasants and to attack the rich peasants and landlords. And so it was that the land and housing stock of these latter two classes were seized and turned over to the farm laborers and poor peasants while file middle peasants were allowed to retain ownership of their land. Overnight, the poor peasants--the majority in the countryside---had realized their dreams, receiving the land that became their major incentive to enrich themselves. But as we all know, this favorable situation did not last tong as the phenomenon of file "two extremes" quickly emerged in the countryside. Specifically, soon after the redistribution of land, both a rich peasant class and a new class of farm laborers appeared, which seriously undermined the CCP's official policy line of "everyone marching to the good life together." In response, the CCP reversed policy and began the formation of "agricultural cooperatives," which effectively reclaimed the land that had been distributed to the peas​ants just a few years earlier.3 Then, in 1958, the CCP went even further by executing Mao's call to establish the vast network of "People's Com​munes'' that imposed a system of stale-owned or collectively owned land. This effectively seized from the peasants their hold over file most important element of their existence--the land.

Dismantle the People's Commune to "Work on One's Own"
The people's commune system was practiced for more than twenty years. Combined with the impact of various "human disasters," especially the famine that followed the Great Leap Forward, this system of agricultural organization in the countryside robbed 80 percent of the Chinese population of any incentive to improve their lives or transform the production structure. Instead, farmers were left with no alternative but to struggle for their bare existence in a constant state of abject poverty. Not until the brave souls in Fengyang, Anhui wrote a vow to blood and risked their lives by dismantling the People's Commune in order to strike out on their own, did things begin to change to the rural areas.

As the individual and family cultivation of the land spread rapidly throughout the Chinese countryside from the late 1970s to the early 1980s, Chinese farmers realized that abolition of the communes was the only way to extricate themselves from the bondage of state-run agricul​ture that had kept their lives teetering on the edge of a cliff.  As for the Party leadership, they confronted an interesting dilemma: With the economy in a state of collapse there were all kinds of reasons for them to confirm and officially sanction "working on one's own"; but such a demarche would mean That they effectively negated the principle of public (read "state") ownership, something they were deeply reluctant to do. And yet they and the entire world knew that any counternegation of "working on one's own" would all but kill China's economic recovery and the renais​sance that the reforms had spurred. Initially, the Party grudgingly acqui​esced to "working on one's own," though it attached various conditions and limitations. Subsequently, the leadership affirmed the entire policy, realizing that such constraints simply undermined the enormous wealth being produced in the private sector. Then the Party gave its blessing to "working on one's own" by going so far as to issue some helpful in​structions to the farmers under the rubric of the January 1983 "Notice of the Central Committee Concerning Rural Work." At that point, the Peo​ple's Communes were formally dismantled; "working on one's own" and the family responsibility system became the primary economic form in rural China.

Reviving a Long-Dormant Chess Game

Historically speaking, land reform referred to shifts in land ownership. But as international social progress and changes have occurred, lilts concept, too, has undergone considerable alteration and redefinition with consider​ably more emphasis on the role land reform plays in the development of a country's national economy.  Today land reform refers to many things, in​cluding the improvement of land use and plowing techniques, the retention of top soil, changes in land management and organizational scale, leases and subcontracts, financing and credit, agricultural technology, rural markets, and, last but not least, agricultural education.  Not all of these considerations, however, were evident in China during the mid-1980s for the simple reason that the issue of ownership had not yet been fully resolved.  Indeed, by the early 1990s, the "masters" of the reform program proposed a policy of "periodic transfers of land ownership" as a way to perpetuate the wrangling over the ownership issue. In this way, a long-dormant chess game was revived as conflicts over land spread like wildfire throughout the countryside.

"For this Generation and the Next, Build More Houses" and "To Know of a Family's Wealth, Took at the Tombs"

Despite the claim of geography books published oil the mainland about China's "vast" land and "rich" resources, when the land/man ration in our country is considered, the land does not appear so "vast" nor the re​sources so "rich." Indeed, there is considerable controversy in the coun​try over just how much arable land is available. Past statistics indicated that the figure was in the neighborhood of from 1.4 billion mu to upward of 1.6 billion mu or maybe even 1.9 billion mu. But now, with the benefit of remote sensing devices and other advanced technologies, we know that the figure is about 2.1 billion mu. Consider that this difference of 700 billion mu is about the size of seven Britains. In terms of particu​lar areas in China, the actual figures provided by remote technology indicate, for example, that there is 45.6 percent more arable land In Taoyuan County, Hunan Province than was previously reported, 75 per​cent more in Boyang County, Jiangxi Province, 85 percent more in Ji County, Shanxi Province, and almost 100 percent more (!) for several counties in Heitongjiang Province. As for the reasons behind such huge discrepancies, one need only took at the various levels of village, town, county, city, and provincial level governments in China that have histori​cally underreported their total arable-land figures largely to reduce grain procurement and land taxes imposed by the central government. And yet we know that, because of the substantial increases in the nonagricultural use of land, the total amount of arable landing China is reclining as we speak.4 With only 7 percent of the world's arable land, China must support 22 percent of the planet's population. And despite legislation adopted in 1986, this process of land toss has not significantly abated. Considering the average annual reduction of land plus the rate of population growth, in sixty years' time, per capita land in China will be only .7 mu, and at this rate, after 200 years, virtually all our arable land will disap​pear. Even if China is rich enough by then to import whatever food it needs and all the available surplus grain oil the world market is shipped to China, only one-half of the nation will be fed!

Part of the problem stems from the farmers themselves, who seem intent on dramatically expanding the amount of land on which they are building houses and carving out manicured yards. In Many areas we even see the phenomenon of farmers building houses for unborn futute gen​erations. Indeed, a Ministry of Agriculture investigation of 3,200 farming households indicated that the overwhelming first choice of respondents after experiencing dramatic increases in their income was "to build more Houses."

In Tieshenggou Village, Jiajinkou Township, Gong County, Henan Province, in 1984 atone 437 new houses were built, one bigger than the next. And in Da County, Sichuan Province, it was said that one well-off family of six occupied four houses, while to the same county 60,000 cases of illegal occupation of land were reported, generally in order to build more houses. One vice county head supposedly took over an "estate" covering 500 square meters and built a nineteen-room House, while m one nearby poor village of 145 households, 133 families were in​volved in illegally occupying land on which new houses were built. Then there is the village leader of Linju Township, Linju County, Shahdong Province, who, with his family of six, built ten houses, sold one for a profit, and held onto the other nine, which altogether had thirty-six rooms.

And yet, despite the grandiose character of these land occupations and the construction of grand Houses, the increased use of arable land for burial grounds and sites is even more extravagant. As local traditions revived by the retreat of the state from the rural sector, burials have once again assumed great prominence in the life of our rural brethren. If the size and luxury of their burial grounds are ally indication, it is as if the Chinese people now believe that, indeed, you "can take it with you." Consider Guizhou Province, where despite perennial land shortages, 71 percent of the deceased are now being buried in the ground, to the extent that people are said to be proud to "die in Guizhou." In Anhui Province, in the past few years, more than 250,000 tombs taking up 420,000 mu of land have reportedly been constructed. In Wenchang County, Hainan Province, cremation has virtually disappeared--in the past decade or so, the only corpse burned there was that of a dog! And, in Shenjia Town​ship, Qixingtai County, Hubei Province, one can visit a relatively small village where there are four cemeteries with 1,200 tombs, covering 80 mu of land. The number of tombs there has reportedly increased by an average of twenty per year, while the locals say that the upkeep for the dead is more expensive than for the living. In Wenzhou, a city of 6 million famous for its tombs, 30,000 have recently been constructed at the astro​nomical cost of 260 million yuan, a figure that is twice the amount spent by the national government on all scientific research in China. Constructed in the pagoda, garden, and other luxurious styles, some of These tombs are large enough to House not only husband and wife, but as many as three generations on both sides of the family! Tombs have even been built for children as young as four years old--so-called tombs for the living--all as a way to demonstrate that for folks in Wenzbou, "to know of a family's wealth, look at the tombs." The problem, of course, is that all of these burial grounds eat up arable land. One investigation conducted in 1989, for instance, showed that of the 6.5 million people who died in that year in the entire country, 4.7 million were buried in the ground, 3.7 million of these on arable land, meaning that in 1989 alone, China lost 740,000 mu of land to burial sites. Together with other causes of land reduction, the total amount of lost arable land for that year was more than 1 million mu.

"The More Land You Occupy, the More Money You Pay"

The CCP has always believed that "material power must be destroyed with material powers" but historically it has not been aware of another truism: "Economic problems must be solved by economic means." Now after forty years of frustration, the CCP finally realizes the logical connection between these two. Consider Shandong Province, the first place in China where land occupied by local housing stock was included in the leases and contracts to farmers following the installment of the Agricul​tural Responsibility System. As with farmers elsewhere in the country, those in Changji County, Shandong were strained by this aspect of the new policies. Traditionally, housing was seen as the ultimate guarantor and protector of the family in China and thus it is generally believed that it should be privately owned. So, why was it, farmers asked, that along with the land, houses were now considered to have belonged to the state and collective under the old socialist system? These sat on "ancestral lands" passed down from one generation to the next, which, during the land reform in the early 1950s, had been handed over to the peasants with title. People asked why the country could not return to those earlier sets of policies. Was it not the simplest way to deal with the problem of land ownership following the inauguration of the reforms? Of course, as government officials were eager to explain, the certificates issued in the early 1950s had simply stated that the land "belonging to so-and-so" involved use rights not "ownership." Land reform had not entailed a real shift in land ownership, including the land on which housing sat, a fact that left the farmers dumbfounded. Thirty years ago the peasants had not been able to figure out "what medicine was in the CCP's pot." Now they realized it was not only that the CCP had cheated them, but also that they themselves had not played the game well.

Thus, according to the new rules and regulations following the adop​tion of the Agricultural Responsibility System, occupants of parcels of land beyond a certain size must pay more to the state. Within the parameters set, the cost is 5 fen more per square meter. Consider the case of Old Man Zhang, whose total land holdings are 120 square meters larger than the standard size, and even larger when an additional plot of land he intends to leave to his great grandson is counted. As a result, he had to pay more than 1,000 yuan as all initial price for the lease and 60 yuan more every year since then. In cases such as this, some owners have decided to actually return some of their holdings, as Zhang did in Xiadian Township with a parcel that the Zhang and Gou families had used as housing for thirteen years. After calculating the additional cost, they decided to unload it, returning 800 mu to the township. Altogether, total land returns in this township came to 20,000 mu. The same phenomenon was evident in Weifang Municipality, Shahdong Province, where, accord​ing to statistics collected by the Bureau of Land Management, 240,000 mu was returned during the experiment in the new land-use laws, of which 100,000 mu had been used for old housing. The total figure of land returned for the entire country is unknown, but is undoubtedly quite substantial.

In response to this situation and as a way to deepen the reform, the CCP decided to further alter the system of land contracts. This included "extending the lease on land to thirty or more years without any other changes" and "allowing land-use rights to be transferred" in accordance with the law. Fengyang Prefecture, Auhui Province, was chosen as the first experimental site for instituting what became known as the "four rights":

(1) Intensify ownership, clarify collective ownership of the land;

(2) Stabilize contract rights with no alteration for thirty years;

(3) Liberalize user rights by allowing land to be transferred, and restore the commercial character to land by allowing it to be bought and sold on the open market; and

(4) Clarify the legality of contracts and grant legal status to village-based collectives (agricultural, industrial, and commercial enterprises).

Luliang Prefecture in Shandong Province took the initiative on these policies by auctioning off much of its "barren land," including hills, slopes, ditches, and barren areas near water. Altogether 145,900 mu of barren land was auctioned off and 54,000 farm households, 62 govern​ment units, and 34,726 contracts were signed. The local government suggested that such a policy was designed to introduce competition along commercial lines into the existing system in order to stimulate the farm​ers' incentives to stay in agricultural work instead of shifting into trade and private businesses in the cities. Of course, the fact is that, for some time in China, an elaborate system of underground trade in land has existed, such as the method of "transferring contracts and plowing rights." Recognizing land as the most appropriate form of collateral (diyapin) in the countryside for loans and credit for banks and other financial institu​tions, further ensures the rapid development of the commercial economy in the countryside.

The Mother Lode is in the Soil

"You have policies, and I have ways of dealing with your policies." Legalizing commercial transfers of land-user rights has stimulated farmers to work and reinvest in the land that had been left generally unattended and dormant for over two decades under the People's Commune. Many farmers were interested in purchasing land on which they could build houses and mm a profit. Consider a cadre from Yiwu County, Zhejiang Province, who purchased 2,859 square meters of land on which he built several houses for sale, and made more than 110,000 yuan. Then there is the case of a farmer from Sijia Village, Wahai County, Zhejiang, who divided up 7 mu of land into sixty-four separate plots, which he sold individually for a total profit of more than 740,000 yuan. In Xiangyan Village, Guiyang County, Hunan Province, a "Land Sale Leading Group" was set up, which has managed to sell more than 70 mu of land at a profit of 115,000 yuan. And back in Yiwu County, Zhejiang, one farmer did not grow a jin of grain on his land, but instead built huts for outside workers to live in during their labor sojourns in the county. Every year he has turned a profit of 20,000 yuan, while his obligation to the state on the lease has been only 2,000 yuan. Throughout the country, it is evident that farmers who live near towns, and especially in or near the suburbs of major cities, have made big fortunes by selling there land-use rights to the highest bidder. Finally, after forty years of insane CCI' land policies, our farmers have realized what is meant by the old saying: "The mother lode is in the soil."

Experiences That Need No "Summary"

The newly formed groups of self-employed and private businessmen in China have their own unique concepts of wealth, production, distribution, consumption, morality, and land. On the one hand, they have inherited the "deformed genetic code from their ancestors"; on the other, they have been infected with the "gem and bacteria' from the outside world.5 They are, by any account, congenitally inferior and have acquired many problems, but they have also enlivened our society with their strange and sometimes evil influences. Whether you or I like it, envy it, or negate it, is of no conse​quence, for China's farmers have finally gotten what they wanted the land--which they will use and abuse with their untamed wild nature.

Overall, I do not think this is a bad development.

Notes

1. See Selected Works of Mao Tse-tung, vol. I (Beijing: Foreign Languages Press, 1967).

2. These categories as presented by the author differ slightly from those Man developed in his 1933 work "How to Differentiate the Classes in the Rural Areas."

3. See Frederick C. Teiwes and Warren Sun, eds., The Politics of Agricultural Cooperativization in China: Mao, Deng Zihui, and the "High Tide" of 1955 (Armonk, NY: M.E. Sharpe, 1993).

4. China loses approximately 400,000 hectares of land annually to various non​agricultural uses, including golf courses.

5. The author is somewhat sarcastically repeating phrases mouthed by conservative CCP leaders on file dangers of Western influence, which are often couched in organic metaphors tong favored by the Communists.
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